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Church that he had learned to hate, or to the kingdom that he had

helped to make. Italy remains to be made. The revolutionists

will surely unmake even the present framework unless they are

offset by a government of justice and right. But the right arm of

such a government is the great conservative force of the Catholic

Church, which these makers of Italy chose to cut off. The brilliant

policy of Cavour, which after all was the policy of the revolution,

resulted in the dispossession of the centre of Catholicity and con

servatism. The government would now fain call that power to

its aid against the living revolution ; but they found it easier to

dispossess than they find it to repossess, and all Europe bears wit

ness to their mistake.

PROTESTANT CHURCHES AND CHURCH-GOERS.1

PROTESTANTISM has always been stronger in denial than in

profession; it could always say decidedly that it rejected and

did not believe certain doctrines of the Catholic Church, and deny its

authority in general ; but when it came to say what it professed and

believed, all unanimity was lost, each individual claimed, if he did

not exercise, the right to frame a system for himself. Understate

pressure uniformity was enforced in many countries in utter defiance

of the boasted right of private judgment, and men were compelled

to acquiesce in confessions of faith and formularies drawn up by

men who did not, and could not, claim to be directly commissioned

or empowered by God. Attendance at the church service institu

ted was made compulsory, punishment being meted out to all who

neglected or refused to be present.

This was so utterly inconsistent and absurd that human reason

rebelled, and in England, Holland, Denmark, Germany, and Scan

dinavia, as well as in this country, men believe as much or as little

of Protestant doctrines as they choose, and attend service in the

churches as it suits them. Their opposition to Catholicity, and

their rejection of the teaching authority of the Church, its worship

and its ordinances, still stands firm in most minds; few men can

tell precisely what they believe on any point, or what constitutes

1 A Compendium of the Ninth Census (June I, 1870] compiled pursuant to a con

current act of Congress, and under the direction of the Secretary of the Interior, by

Francis A. Walker, Superintendent of Census. Washington: Government Printing

Office, 1872, pp. 940.
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worship, but they feel sure that the Catholics are in error, and on

general principles must be opposed and kept down. In the spread

of indiffcrentism and apathy, nothing but an anti-Catholic move

ment can rouse the masses ; and even this fails to create any lasting

interest in Protestantism as a faith or a system.

The young people, it was seen, would not become church mem

bers, and bind themselves to a code for which they saw no reason

able foundation, and the necessity of which for salvation could not

be predicated. The machinery of Sunday Schools and Sunday

School Unions was tried ; but though it kept the children by a kind

of bribery, when they ceased to be children they fell away. Then

the Young Men's Christian Association sprang up, and the young

men found something in religion less repellent and cheerless

than the hard dry forms from which they shrank, but these associa

tions in time threatened to supersede the churches, and the Protestant

clergy took alarm. A decline was soon apparent. In a few places

fine buildings have been erected and the organization maintains

some life, but in many smaller cities and towns they have disbanded

or exist only in name. The latest effort is the Bible Class, which

under the International plan, setting forth a lesson to be taken up

everywhere on the same day, has for a moment given some life ;

but even this already shows signs of waning.

In spite of all efforts, the interest of Protestants in their religion

and their churches is steadily declining. The preachers who at

tract large congregations are those who appeal to the public taste

of the place or moment, who put forward no doctrine, who explain

away everything by generalities, who seem more anxious to show

what they do not believe than to declare what is God's truth re

vealed to man. More and more distinct becomes the contrast be

tween the Catholic Church, speaking like the prophet or apostle,

" Thus saith the Lord," and Protestantism enouncing : " Brethren,

I am inclined to think."

The decline of Protestant church life has been so marked that

the United States census has been employed to hide it. Every ten

years the public documents give an imposing array of figures, show

ing so many Protestant churches, and so many millions of sittings,

counting actually the empty benches, and trying to make the world

believe that they represent that number of occupants. It is like

the military stratagem of spreading out a thin picket line to convey

the idea of a large supporting force. Yet though the United States

Government adopts this system for the census, we do not suppose

they accept it in the Treasury Department, or that a National bank

is allowed to report the size and capacity of its vaults, instead of

the number and amount of the securities therein contained. Some
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of the insurance companies would doubtless be very glad to adopt

the census system in making up their statements.

The census enumeration would have gone on unchecked and

unquestioned had not some one connected with the press desired to

raise a new question for public discussion, or some editor been at a

loss how to turn to advantage the labors of supernumerary reporters.

But in January, 1881, reporters were detailed to the churches of

all denominations in Philadelphia to make an actual count of the

people who went to church one Sunday. The city of Philadelphia

and the State of Pennsylvania are strongly anti-Catholic, the

rampant Protestantism displaying itself in a host of intolerant acts

of the legislature, and measures of administrative detail. The

count in Philadelphia would, therefore, naturally show a prepon-

deratingly large Protestant attendance at church. This the census

clearly indicated ; this every thinking man would assert. But yet

the actual count of all who entered the 131 Protestant places of

worship in the city of William Penn showed a total number of

42,140, while those placed at the doors of the 19 Catholic churches

counted 82,653 who passed the portals of those few houses of

worship. This was an unexpected and rather startling result.

There were actually in Philadelphia nearly two Catholic church

goers to one Protestant, and every Catholic church had twelve

times as many worshippers as the average Protestant meeting

house.

The figures seemed incredible, and in March another trial was

made. The Philadelphia Times of March iyth announced that by

a calculation made on the previous Sunday 38,019 attended 9

Catholic churches, and 19,946 attended -56 Protestant churches.

-The proportion is about the same ; the average attendance of a

.Catholic church being 4000, that of a Protestant church about

,300. :

In April, 1881, the same experimental test was resorted to in

New Haven, one of the capitals of the State of Connecticut.

There 46 Protestant churches could gather only 12,000 within

their walls, while 5 Catholic churches had congregations number

ing 12,431; the Protestant average corresponding with that, in

Philadelphia, though the Catholic average was less. To fill their

meeting-houses, Protestants would need to revive the old New

Haven law, which read :

" And it is further ordered that wheresoever the ministry of the

word is established within this jurisdiction, according to the order

of the gospel, every person according to the mind of God, shall

duly resort and attend thereunto, upon the Lord's days at least,

and also upon days of public fasting or thanksgiving, ordered to

be generally kept and observed. And if any person within this
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jurisdiction shall, without just and necessary cause, absent or with

draw from the same, he shall after due means of conviction used,

for every such sinful miscarriage, forfeit five shillings to the plan

tation, to be levied as other fines." Trumbull's True Blue Laws of

Connecticut, page 22O.

This present year the chief city in Puritan New England, no other

than Boston itself—Boston that enforced uniformity, and beheld

with satisfaction Quakers swinging from the gallows, gave its sta

tistics of church-goers.

The Advertiser made arrangements to take, on April i6th, 1882,

not a United States census, but a common-sense census of the

number attending the services at every church in the city. Of the

result it is said : " In a general view, the total view is a very con

siderable understatement, on account of the numerous forenoon

services held in the Roman Catholic churches, all of which have

a large attendance,"—in other words, the early masses (each of

which has a distinct congregation not generally attending any other

mass) were not included.

Yet what was the result !

23 Baptist churches 15,775

3 Congregational, ......... 805

25 Congregational Trinilarian, ...... 15,005

24 Congregational Unitarian, ....... 9,326

20 Episcopalian, ......... 12,040

6 Jewish, .......... 958

2 Lutheran, .......... 591

23 Methodist Episcopal, . : . . . . . . . 9,336

2 Methodist, . . . . . . . . . . 2,058 ,

7 Presbyterian, ...... . . 3,3°°

2 Swedenborgian, . . . '. . . . . . 530

3 Union churches, . . . . . . . . 775

9 Universalist, . . . . . . . . . 2,337

II Miscellaneous and non-Sectarian, ..... 2,738

loo Protestant churches, 75,572

30 Catholic churches (early masses not generally counted), . 49,337

- Thus in the chief city of Puritan New England, there were, ac

cording to these figures, two Catholic to three Protestant church

goers, and on a full count including all the masses, the Catholics

would undoubtedly equal the Protestant in number..

In the same month a census was taken in St. Louis,-which

showed at 104 Protestant churches, 34,109, and at 34 Catholic

churches, 85,171, the Protestant average being about 320, the Con

gregational with 2105, in 5 churches, the German Evangelical with

3868, in 8 churches, German Lutheran, 3651, in 9 churches, Meth

odist Episcopal with 5833, in 16 churches, Presbyterians, 6926, in

17 churches, being above the average.
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The data supplied by the census thus made in different parts of the

country compared with the capacity of the places of worship, shows

that the Protestant Church extension has been carried beyond the

limits of necessity, and beyond the ability of the decreasing flocks

to maintain them. The present congregations, with their average

number of three hundred, could not have erected the stately

edifices, which dot the land in all parts, nor can they now main

tain a married clergy. And yet the congregation, as it is, does

not consist entirely of members who feel a moral responsibility to

make sacrifices to maintain the organization. If we come to the

matter of church membership, the figures are still more astonish

ing. To judge by the demonstrations made against Catholicity

which elicit polemical Protestantism, one would imagine the great

mass of the population deeply imbued with Protestant doctrines,

and hugging them to their hearts with a love and devotion which

nothing could lessen, but when we come to count practical Prot

estantism by those who feel sufficient interest in religion to asso

ciate themselves with a church, so as to undertake to observe its

ordinances, and according to their ideas and language become

"Christians," the mystery is almost inexplicable. The Congrega

tional Church, once the power of New England controlling the state,

shows a decline of members in 1881, and claims 381,697 members

for 3804 churches, an average ®f little more than 100 to a church,

and of these 251,822 were women, leaving 128,060 male members,

but little more than 33 to a church, and we infer not 25 adults.

Ten years ago the census of 1870 said : " The Baptists average So

communicants to a church organization ; the Methodist Episcopal,

go; the Presbyterian (North), 98; the Reformed Church in Amer

ica 132, the highest average attained; the Evangelical Association,

74, the lowest." The census may well call this an " extraordinary

and wholly unprecedented" state of affairs. To use its language

in endeavoring to settle the figures for a certain denomination,

" when it is considered that nearly if not quite two-thirds of the

communicants of churches are, as a rule, women and minor chil

dren, we shall have as an average," about thirty-two " communi

cants among the adult males bearing tile burden of the support of

a church." For the lessons of the census of 1 880, we must still

wait patiently, as the results are not yet ready to lay before the

public.

Where the burden falls on so small a number, a struggle ensues

that cannot long be maintained. A popular preacher may be se

cured at a comparatively high salary, who will draw more to the

church services ; music and other attractions will be tried ; the

benevolence of the wealthy during life, or at death, keeps many a

church from sinking, but in many cases, it is a constant and pain
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ful struggle for existence. A clergyman may have devoted himself

to study, and according to their standard be pious and zealous for

the welfare of his flock, but if he fails to draw, his congregation

declines, and he is set aside for a more worldly and attractive

man.

A Protestant clergyman discoursing on this very theme, " The

Alleged Decline in the Power of the Christian Ministry," says :

" The Protestant ministry relinquished a large active power when

it took the position that a minister was not a priest," but that was

inevitable, for priest supposes altar and latreia ; and no man can

make himself a priest; that must come from a supernatural power.

The theological seminaries show the influence of this spirit.

Rationalist doctrines, if pertly and popularly put, take with the

students, and where a faculty from a sense of duty remove a man

who is sapping what remains of Christianity instead of inculcating

and upholding it, they find that a crowd of students depart with

the professor. The ears of tiie multitude must be flattered with

florid and vapid discourses, and this style, the young aspirants to

the ministry seek to adopt as the only one that holds out a pros

pect of competence, if they enter the ministry.

As a consequence the standard of the Protestant clergy is much

lower than it was. The stately old minister is a thing of the past.

The body consists of a few stars, highly paid, and of a host of

men whose salary does not average five hundred dollars a year,

who must live respectably on that, and exercise hospitality—in

fact, try to live like gentlemen on the pay of a third-rate mechanic.

Faith in Protestantism as a system is dying out. Berlin, the cen

tre of the Kulturkampf against Catholicity, has a population so

little given to church-going, that most of the places of worship are

comparatively empty on Sunday. Though, as we have seen,

church-going has so rapidly declined here, American Protestants

are shocked at the state of affairs in Berlin.

In London it is the same. Many of the old Catholic churches

in that city, which the Established Church has retained, have on

Sunday congregations of less than fifty. It is proposed to suppress

some of the churches, and consolidate the parishes. The Ritualist

are the only ones belonging to the establishment which seem to

interest any large numbers, and this is perhaps one reason of the

hostility manifested towards them. There the Catholic churches

overflow, and if the government sells the time-honored shrines,

some of them will be, like Ely Chapel, restored to Catholic wor

ship. Then the contrast will be sharply defined : then churches

which Protestantism could not save from utter emptiness, will be

filled with crowds who gather to offer the holy sacrifice.

We have actual figures by which to judge of the decline of
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church attendance in Liverpool. In 1853, the average num

bers of those present on Sunday at the various places of worship,

was 101,982; in October, 1881, notwithstanding the increase of

population, it had fallen to 63,576, and it is remarked that the

number of Catholic church-goers far exceeds that of the Protestant.

The fact of the great decline in the numbers of those who attend

Protestant churches is admitted. People are no longer compelled

by fine or by public opinion to attend. The time is gone when

the head of a family felt it a duty to be present with his wife and

little ones. The next questions are, what is the radical cause of this

defection, and whether Protestantism can afford a remedy.

. One of the papers, discussing the matter, says : " That a large

majority outside of the Catholic communion do not, in large towns

and cities at least, attend a church, and that the influence of large

towns and cities will, in this as in other things, produce in time like

results in country districts, is on all hands conceded. The causes

have been discussed and rehearsed, but the remedy seems no

plainer than before."

• The increasing influence of the infidel element in this country

has done much to weaken the hold of Protestant churches on their

people. Lincoln's infidelity did not prevent his reaching the presi

dency, nor does Ingersoll's prevent his influence in a party which

assumed the merit of all the virtues and Christian graces. Public

men disavow being church members now as decidedly as they put

it forward as a recommendation a few years ago. Each political

aspirant seeks the backing of church organizations, but shrinks

from being identified with any, or being regarded as a man who

takes his salvation to heart. Secret societies have with them super

seded the church, and all these adopt a sort of ecclesiastical char

acter, with chaplains, rites, ceremonies, services, prayer, hymn, and

address; they baptize, marry and bury with rites of their own;

they lay corner-stones of public buildings, and not being over

stocked with modesty, push in the background not only the Prot

estant clergy and church organizations, but, as in the obelisk cele

bration in New York, take the whole affair in their own hands and

ignore city, state, and federal governments as mere trivial institu

tions compared to themselves.

One of the outgrowths of this infidel element is the proposition

to tax churches. The project when put forward met strong Prot

estant approval. Many saw the fine and stately Catholic churches

swept away from the builders for non-payment of taxes, and the

thought was pleasing and gratifying ; but when they came to re

flect they saw that Catholics thought a great deal of their churches

and were accustomed to make sacrifices, so that they would strain

evefy nerve to save them ; but how would it be with the poorer
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Protestant churches? As it is they are continually breaking up.

In most cities you can at any time find a Protestant church of some

denomination for sale. It seems strange, but it is a fact. A priest,

who had received permission from the head of the diocese to begin

a church for his countrymen, spoke to the writer of his wish to

find a lot and build. " Why build when you can surely find a Prot

estant church for sale, which will do you for the present and cost

comparatively little?" He was amazed at the idea of finding

churches in the market in that style, but one morning's search

showed six churches for sale in the part of the city assigned for

his labors. One of these was secured at a very small outlay of

ready money, and it has served the purposes of the congregation

to the present time. ....

When heavy taxation is added to the burden of these weak Prot

estant churches the number that will come into the market will

increase rapidly. Even without this the paralysis and inanition

are diminishing them rapidly. Recently in Brooklyn five Metho

dist churches resolved to consolidate, use two of their buildings,

and dispose of the rest. The Hicksite Friends, to whom Grant in

his administration allotted such a host of the Indian agencies,

had dwindled at the commencement of this year to two meeting

houses in New York city, and recently they have disposed of one

of these, and now in a city of a population exceeding a million

can boast of only one meeting-house.

Evidently the moribund churches need only taxation to sweep

them out of existence.

Another evidence of infidelity is the hostility to the church-

going bell, that from time to time finds expression, and is almost

always heartily indorsed by the press. The last campaign against

the bell in New York was begun by one Bell. People are not alto

gether ready to give way on this point ; but the bell must fight for

existence.1 There is a marked and growing hostility to all that

savors of religion, and the war is carried on with much tact. No

agency has been so potent in rooting out of the mind all trace of

Christianity as the public school and the so-called Secular Educa

tion—that most pleasing to the Princcps Inijiis Sicculi. There was

a time when the Ten Commandments were taught, obedience to

1 Longfellow has gone without entering the Church, of whose interior life he read

so much, by an insight that was almost faith. In his last poem he sang :

" The Bells of San Bias to me

Have a strange, wild melody,

And are something more than a name.

For bells are the voice of the Church ;

They have tones that touch and search

The hearts of the young and old."
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God and his law, the necessity of adoring God, and keeping his

law inculcated, but that is of the past.

An ex-Jewish rabbi, Adler, formed a society for ethical culture;

it had its Sunday services, but he has recently abandoned it as

sterile ; it had no good works to show. How could infidelity or

negation be fruitful in good works ?

Men are everywhere groping for something more satisfactory

than Protestantism, and unfortunately they start with such a preju

dice against Catholicity that they never seriously examine it, but

flounder hopelessly from one experiment to another.

As one paper remarked : " Many church members do not regard

the church as essential to salvation any more than those outside of

it regard it as essential. . . . The attitude toward the church both

of the members and of the non-members is strikingly alike. Both

are swayed by the same forces away from the church. The one

do not care much to go ; the others do not care much whether

they go or not."

Here lies the real difficulty. Those who undertook in the six

teenth century to remodel Christianity assumed one theory as the

basis of all their action. Man must not be required to believe or

do anything not specifically commanded in Scripture. They do

not attempt or pretend to show that this was laid down in Scrip

ture : they refused to give the proof, and insisted that their asser

tion made it so.

The worship of Almighty God that had obtained throughout

Christendom for centuries was abolished by the innovators, and its

ministers marked out for slaughter, as thoroughly and as ruthlessly

as that of the old law and its ministry by Atitiochus.

They seized such of the churches as they spared, and set up a

service for the people. Ministry and worship were as effectually

the creation of the innovators as those of Michas in the days of

the Judges, when " every one did that which seemed right to him

self."

If then or now a Protestant were asked : " What is the essential

element of public divine worship in your service as distinguished

from preaching or instruction of the people on the one hand, and

private prayer or praise on the other ?" he can give no answer, for

there is no essential element in their* service. There is nothing in

it instituted by God, required by Him under pain of sin ; there is

nothing therefore that makes the Protestant service one that mem

ber or non-member feels bound in conscience to join in. There is

nothing about it essential to salvation, as our Lord evidently taught

that there must be in public worship. There is, therefore, no logi

cal reason for the existence of Protestant churches at all. Instruc

tion can be acquired, and is acquired, in our day more generally
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from books ; prayer can be offered more quietly and collectedly at

home. Why then go to church at all ? Thousands of Protes

tants really put this question to themselves, and hence the indif

ference to church-going.

But can it be possible that God under the new law has no posi

tive form of worship which He requires man to render to Him?

If we turn to the old law we find the patriarchs offering sacrifice

of animals to the Lord, and this was practiced not only by Abra

ham and his descendants, but also by gentiles who acknowledged

the true God, as Job, Melchisedec, Raguel, Balaam. When God

gave the law to Moses He instituted a priesthood hereditary in the

family of Aaron, He established a daily worship by incense, with

sacrifices at appointed times, prescribing in detail the rites and cere

monies to be used, the dress of the priests and their ministers, down

even to their underclothing. The first of the Ten Commandments,

while in form negative, and forbidding worship to be rendered to

false gods, in its positive character required this appointed worship

to be offered by all to the living God : " The Lord thy God, thou

shalt adore, and him only shalt thou serve." The adoration and ser

vice being clearly a public worship. Whereverthe Ark of the Cove

nant was, down to its final removal to Solomon's temple, this whole

system of worship was carried out, and there it continued till the

Kingdom of Juda fell, the temple was destroyed, and the people car

ried away to Babylon. When they were at last permitted to return

to their own land, they rebuilt the temple ; the Ark of the Cove

nant was no longer there; the Holy of Holies was empty; but

though the Scriptures nowhere give any positive command of

God that He should be worshipped there and only there, our Lord

decided that point when He told the Samaritan woman that in this

matter of sacrifice salvation was with the Jews and not with the

Samaritans, who carried out the same worship on Mount Gerizim.

This worship and system was accepted by our Lord. Under it

He was circumcised, presented in the temple; from childhood He

went up to the temple on the great feasts of the law; His last day

was given to the fulfilment of one of its observances, the eating

of the Paschal Lamb.

His Apostles continued to go up to the temple; one of them was

slain within its precincts; St. Paul went up there to fulfil a vow by

sacrifice ; he conferred circumcision on Timothy, that he too might

fulfil its requirements.

To be logical, Protestants, taking the Scriptures as their only

guide, ought to follow this example. Here is a public worship of

God, prescribed by God, practiced by our Lord and His disciples,

and nowhere forbidden or superseded.

That there should be no public worship instituted by God, and

VOL. vn.—31
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required by Him to be offered as a fulfilment of the First Com

mandment, is repugnant to reason. If Protestants admit that they

have none, they must, as a logical sequence of their principles, re

turn to that of the Mosaic law.

But that has ceased. Centuries and centuries have rolled

away since the altar in the temple of Jerusalem smoked with the

blood of victims, since the holocaust or the specified parts were

consumed by fire on the appointed altar, offered by the sons of

Aaron. It is, therefore, plainly impossible to return to it, and were

it possible, the return would be a cry, " Erraviwus ! All Chris

tianity has been a mistake. We should have followed Christ under

the Mosaic rites ! "

Is there no public worship then of God? What if the unproved

principle of the innovators is false? Not only is it nowhere laid

down, but the whole scheme of Christ is at variance with it. He

gave no commission to any man such as was given to Moses, to

write down in detail the plan of the Church, its worship, its rites,

its doctrines : He appointed twelve apostles, giving one power as

the chief or head ; to them He gave oral instructions before and

after His death and resurrection ; them He sent to teach the nations.

And what were they to teach mankind? "To observe all things

whatsoever I have commanded you." The form of public divine

worship is not in the written word; therefore it must be in these

unwritten instructions to the Apostles, and it becomes a question of

tradition, that is to say of historical evidence, what the Apostles

taught the nations to do as a fulfilment of the obligation of render

ing public worship, latreia, to Almighty God. Protestantism has

nothing that possesses any latreutic element ; the worship of the

temple of Jerusalem, hallowed though it was by the Redeemer's

actual attendance, is gone,—what then has been, what is the public

worship ordained of God, acceptable to Him ?

Worship is the payment by man of a measureless debt to his

Creator ; a debt that of himself he is utterly powerless to pay ; it

is for the Almighty to fix the terms, and ordain how and when the

payment shall be made ; the debtor cannot pay what he deems an

equivalent; he can only bow in gratitude to any decision of his

Creator, and feel that all he can give, his life, his existence, his

means, are all utterly inadequate, and can possess a value only

from the mercy of God.

If we go back to the Apostolic churches, those founded in Syria,

Egypt, Greece,-Asia Minor, Italy, in the days of the Apostles and

by them, and ask them what is the latreutic worship of Almighty

God, there is only one answer,—the Mass. Heresies arose in the

very days of the Apostles, and in every century bodies of Chris

tians cut themselves away from the unity of the Church, but they
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all retained the Leitourgia, the Mass, as the sole and only act of

public worship of Almighty God under the new law. Jerusalem

had the liturgy of St. James, the brother of our Lord ; Alexandria

that of St. Mark the Evangelist ; the Greek Church still uses that

of St. James as modified by St. Basil and St. Chrysostom ; the

Church of Rome the liturgy of St. Peter and St. Paul as edited by

Popes Gelasius and St. Gregory. Wherever found, among the

Christians of St. Thomas in India, the Nestorians, Armenians,

Chaldees, Copts or Abyssinians, Syrian, Greek, or Roman, the

liturgy or the Mass is the same in its essential character, identical

in its idea, as the great solemn act of divine worship, and so uni

form in its whole form and substance that it is unmistakable and

cannot be confounded with or mistaken for any other rite or cere

mony. The most ignorant person belonging to one rite, if in a

church where Mass is offered, though the language be utterly un

familiar to his ears, the vestments strange, recognizes at once that

it is the Mass. It is the supreme act of public worship, distinct

and clearly defined from all other services and rites.

The Nestorians and Eutychians date back to the fifth century;

they have the Mass,—a Mass older than the founders of their sects,

with modifications introduced by the heresiarchs who founded

them, and these Masses, in all essential parts, and especially in the

Anaphora or Canon, harmonize completely with the orthodox

liturgies.

In itself the Mass shows in its language that it arose from the

devotions and scriptures of the Jewish Church, from forms of

prayer that were familiar to the Apostles, and which can be traced

in unmistakable echoes in the synagogue of the modern Jew;

while not a line, a thought, an act can be traced to the classic

writings of Greece and Rome.

The Canon was nowhere committed to writing till the fifth cen

tury; it was committed to memory by the bishops and priests, and

handed down orally, as a sacred trust, a " sound form of words,"

so great was the fear that it might be exposed to the derision and

blasphemy of infidels. When at last written down in the different

countries, the fact that it was found to be everywhere the same in

substance, is in itself a marvel, attesting the unity of its origin, the

unity of the faith, and controlling influence of the Spirit of God.

St. John the Evangelist, in his Apocalypse, pictures a scene

of worship in the heavenly Jerusalem, where a venerable pontiff

is seated on a throne, in sacred robe and girdle, with assistant an

cients or priests, with an altar, a choir, candlesticks of gold, censers

with incense, and Jesus Christ, the " Lamb that was slain," at once

victim and God, to whom the victim is offered ; and from beneath

the altar the prayers of martyrs ascending in union with the great
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sacrifice. It is a vision of heaven, indeed, not a picture of earth,

but Saint Irei;aeus, disciple of the Apostles, writing in 167, little

more than a century after the establishment of the Church on

earth, says : " Either Saint John, in order to shadow forth the glory

and the splendor of the adoration, which all the choirs of angels

and the saints are continually exhibiting to God within His sanc

tuary of heaven, must have used an imagery and language descrip

tive of the ceremonial practiced by the Christians of his time in

their assemblies on the Lord's day ; or else the liturgy of the holy

sacrifice, or the Mass, must have been modelled according to the

vision of that favorite disciple of our Lord."

We may well believe, indeed, that the worship in the heavenly

Jerusalem, the type of that on earth, was seen by all the Apostles,

and that they instituted the worship of the new law according to

the pattern shown them as Moses did of old.

Here, then, is a public worship, with a heavenly type, traced

back to the Apostles, redolent of Jewish prayer and scripture, coeval

and coextensive with Christendom, standing alone, without a rival,

without a competitor. There was no other public worship of God

known in Syria or Egypt, in Spain or the British Isles, in Italy or

Numidia. Churches were reared for its oblation as soon as Chris

tianity was free, and it was the only great act of worship offered or

known by a Gregory, a Clement, a Basil, a Chrysostom, an Augus

tine, an Ambrose, an Isidore, a Martin, a Boniface, by all the holy

men who, drawn nearer to God by deep and earnest love, saw by

new light that all but transcended faith.

But is this worship adequate ? Is it worthy of a God of infinite

majesty ? It is so divine that no human mind could have con

ceived it ; it is so divine that God himself can institute nothing

greater thap a sacrifice in which the high priest is God, the victim

is God, the object of the adoration is God.

And is this the Mass,? Every Catholic knows that it is.

The Holy Eucharist, instituted by our divine Lord on the day of

his death—for so it really was in Jewish reckoning, evening and

morning making the day—blends with his passion and death on

the cross as one. St. Paul declares this by saying that in the Eu

charist we " show the death of the Lord until he come ;" and the

words of the institution make it mark the shedding of the life-

blood, death.

In the new law we have an altar, and eat of the victim offered

upon it (lleb. xiii. 10) ; the victim offered on the altar in the hea

venly Jerusalem, and on the cross, " the lamb standing as it were

slain " (Apoc. v. 6) ; slain as man yet adored as God (13) ; and we

have him also as a high priest according to the order of Melchise-

dec (Heb. vi. 20), offering bread and wine, yet in his " everlasting

priesthood" making "the sacrifice of himself" (vii. 24; ix. 26).
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The Catholic kneels before the altar. A man like to himself is the

minister of the eternal high priest, offering bread and wine, which

by the words of Christ and by His act as priest forever become as

He declares, His body and blood, His death shown by the separa

tion. Then the awful mystery is accomplished. Christ, true God

and true man, offers Himself to His Eternal Father. Descending

to us by His humanity, He enables us to join in the sacrifice, con

scious of our own utter nothingness.

We adore Him, and implore Him to wash us white in the sacred

blood, and to offer the sacrifice of the cross as a propitiatory sacri

fice, that God may look down on us in mercy ; to offer it as a sacri

fice of adoration, for He alone knows the honor that is due to God,

blessing, praising, thanking Him for His great glory; for all the

graces and glory bestowed on His own sacred humanity; for all

that through it have flowed on the angels and saints in heaven or

awaiting their entrance ; for all the graces given and to be given

to mankind to the end of time and for the glory offered to them if

they persevere to the end ; to offer it for obtaining all spiritual and

temporal graces for ourselves and others. And as in the old law,

we consummate the sacrifice by eating of the altar, by partaking

of the victim.

What can be more worthy of God ? The high priest is Christ

Jesus, true God and true man ; His body and blood are the victims

offered, and the victim is offered to the one true and only God,

F"ather, Son and Holy Ghost.

And this great divine act of worship of the Most High God,

the innovators of the sixteenth century swept ruthlessly away.

There were countries in Europe where it ceased as utterly as it did

in Northern Africa under the tramp of the hordes of the Moslem.

They had nothing to set up in place of it. They could gather

their followers and harangue them, they could pray in their name,

they might take the discarded missal and try to frame a form of

prayer, but the idea of any act of public worship, instituted by

God, established by the Apostles under His authority, to be con

tinued through the ages, was lost.

In all the records of time, it was the most terrible act of rebel

lion against Almighty God that is recorded, this sweeping away,

this abolition, this suppression of the public worship of God.

Protestantism was thus as a religious system, the greatest anomaly

that had ever yet appeared on earth. Every system, even of pa

ganism and the most savage and barbarous races, recognized some

deity, and had some service, some distinctive act of worship, which

it claimed was appointed by the divinity it recognized ; every one

had a class of men whom it believed appointed from above to offer

the oblation that was to appease, at least for a time, the offended

deity, to return him thanks, to secure his aid in peril.
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When men after the flood first fell away the honors paid to false

gods closely resembled in form and character those already offered

to the true God, and even in the lapse of ages all likeness was not

lost. The sacrifices of early Greece, as described in her ancient

poets, are not much unlike those offered to the true God under the

law of Moses. Thus the idea of divine worship was universal,

and was apparently deeply rooted in the human mind. Protest

antism swept it wholly away, and it is one of the most amazing

fact* of the great religious revolution of the sixteenth century.

An idea that seemed interwoven with every fibre of humanity was

at once cast out ; a whole swarm of new religions appeared, not

one of which had any essential act of public divine worship, some

keeping up a kind of hollow form, but resulting logically in Fox's

system, in which church, ministry, and service were alike rejected.

His system was too bold, too cold, too repulsive to meet with

general acceptance. Each denomination kept up some Sunday

service, but gradually the part of their services which was at all ad

dressed to God, became less and less important. To a Protestant

mind, by a strange confusion, preaching to men is supposed to be

offering worship to God ! And now the preaching is drifting fur

ther away from the things of God, and in many cases is a vehicle

for uprooting what little faith is left in the hearts of men.

Protestantism swept away the Mass, and cannot restore it. She

rejected a public worship of Almighty God, and cannot replace it.

Her children have grown up in ignorance of the nature of public

worship. Yet among them comes that yearning for something

which shall fill up what the heart tells man ought to offer. Little as

we Catholics think it, there are often mingled among us at Mass,

men like Rev. Dr. Woods, like Fitxgreen Halleck, who come to

kneel and join in what they feel is a real act of worship to'AI-

mighty God : kneeling like proselytes of the gate, with the veil yet

over their hearts.

Some think to fill again the deserted churches of Protestantism

by borrowing from Catholicity her altars, her candles, her chants,

her vestments ; but though Catholics cling to these as time-honored,

as associated from time immemorial with the great sacrifice, they

are not in themselves the essence of divine worship, and a service

with them alone is but a hollow form, a lifeless body, a dream and

vision of the night. " The Lamb that was slain " must be upon the

altar, then all that human genius can devise, or art achieve, all human

eloquence and harmony, shrink into utter insignificance in their

endeavor to invest the worship of the living God with the grandeur

that the devout heart craves, but will crave in vain till it bows in

the heavenly Jerusalem at the altar that stands before the throne

of God.


